
 
Owen Edwards – Evangelism Romans 10 
 
   May the word of my mouth and the meditations of my heart be pleasing 

to you, O Lord. 
    
   I've been asked to talk about the Biblical argument for evangelism. Does 

the Bible tell us to evangelize – and if so, why? In aim of this, I'll be expositing 
on Romans 10.12-17. It will be helpful if you have your Bible to hand for this. 

    
   Romans 10.12-17 
   12For there is no distinction between Jew and Greek; the same Lord is 

Lord of all and is generous to all who call on him. 13For, ‘Everyone who calls 
on the name of the Lord shall be saved.’ 

   14But how are they to call on one in whom they have not believed? And 
how are they to believe in one of whom they have never heard? And how are 
they to hear without someone to proclaim him?15And how are they to proclaim 
him unless they are sent? As it is written, ‘How beautiful are the feet of those 
who bring good news!’ 16But not all have obeyed the good news; for Isaiah 
says, ‘Lord, who has believed our message?’ 17So faith comes from what is 
heard, and what is heard comes through the word of Christ. 

    
   Now, Paul has been talking about the fact that the Jewish people had 

largely rejected Christ. This is a fact that agonizes Paul. It tears him in half. He 
had once been the most zealous Pharisee imaginable, and his zeal for an 
aspect of God had blinded him to the plan of God. He sees the same zeal – 
which would be alright if it were balanced – he sees the same zeal in his people 
after his conversion. Now he preaches a Gospel free of the Law, but he 
understands the zeal for the Law that his people hold. He says in Romans 10.2 
“I can testify that they have zeal for God, but it is not enlightened”. 

    
   He is also baffled by this fact. Why have the chosen people of God 

rejected Him? Why are they blind to the truth about God? So he discusses the 
controversial doctrine of election in Romans 9. He has made it clear that a 
person's salvation is given by God as a free gift to them, not through their 
efforts. So the reason the Jewish people are blind to God is not because they 
are somehow worse people than the Gentiles who are now being saved. It is 
because God has blinded them. Paul says, a little while after our passage, that 
“a hardening has come upon part of Israel, until the full number of Gentiles has 
come in” (11.25). Israel, Paul says, is blind because God has let them be blind. 
Indeed, God has made the decision to blind Israel so that the Gentiles may 
come in as well. 

    
   So God chooses, not us. Nothing we can do, presumably, can change 

that eternal decision, made before the foundation of the world. So why bother 
evangelizing? Right between Paul saying that God elects regardless of our 
works, and Paul saying that God has hardened the ethnic Israel in its rejection 
of Him, so that no preaching reaches them – well, that's where our passage is. 
How bizarre – Paul says God saves independent of works, then he says that 
God is the reason Israel has stumbled – and in between he says we have 
something to do with the process of salvation. But we will get to that. 

    
   First, let us take verse 12. That famous sentiment comes up – there is 

no distinction between Jew and Greek before God. This means, of course, that 
neither claims His affection more than the other. Except God elected Israel 
above the nations, and Paul is about to tell us that God has caused Israel to 
stumble so as to favour the Gentiles. What does he mean, unless he is 
contradicting himself? He means that in God's final purpose there is no 
distinction. Why does God have the right to do this? Because the Lord is the 
Lord of all. Note that Paul does not say the Father is the Father of all. He often 
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refers to God as Father, just as Jesus did. But here he says God's position as 
to Jews and Gentiles – God's position to their salvific status – is as Lord. He 
does not pronounce a person just or unjust as their Father. It is not out of 
affection that he pronounces someone justified. He pronounces judgement as 
Lord. 

    
   But the Lord is generous. Not as a Father – not generous in affection, 

but generous as a Lord should be. Paul then, in verse 13, quotes the Book of 
Joel (2.32), the same passage Peter quotes at Pentecost about the Spirit being 
poured out on all people. That is suggestive, to say the least. The Holy Spirit is 
involved here. The Lord hears our cries for salvation, and in some way that is 
connected to the Holy Spirit. The Holy Spirit of Pentecost is not just about our 
charismatic gifts, but also about the process of God's justice. 

    
   So Paul has defined the Lord as Lord of all, and as saviour of those who 

call to him. Now remember this is in the middle of a discussion about the way 
God saves – that is, by election. So Paul says in the middle of that discussion 
that God is Lord equally of Jew and Gentile, and because of that, hears the 
cries of whomsoever calls upon Him. God hears them in connection with His 
Holy Spirit, and He hears them not primarily from the affection of a Father – 
though that too – but because it is right that a Lord be merciful.  

    
   If you have ever come into contact with The Merchant of Venice, you 

may remember Portia pleading for a court to have mercy upon Shylock. She 
says of mercy: 

   it becomes 
   The throned monarch better than his crown; 
   His sceptre shows the force of temporal power, 
   The attribute to awe and majesty, 
   Wherein doth sit the dread and fear of kings; 
   But mercy is above this sceptred sway; 
   It is enthroned in the hearts of kings, 
   It is an attribute to God himself; 
   And earthly power doth then show likest God's 
   When mercy seasons justice.  
   Portia is saying that mercy is proper to a King; it is more important than 

temporal power, because it is an attribute of God himself. Temporal power is 
simply the result of an attribute of God – that is, His omnipotence. Mercy is an 
attribute proper. It is proper for a King to be merciful not because their subjects 
deserve a merciful King – that's not how mercy works anyway – but it is 
because it is inherent to Kingship. To say mercy is an attribute of God suggests 
that it is not something that exists for the sake of those God has mercy upon, 
but it is something inherent to God Himself – God's mercy is primarily about 
GOD. 

    
   And this is Paul's argument. He has said earlier, in Romans 9.16-18, 

that “it depends not on human will or exertion, but on God who shows mercy. 
For the scripture says to Pharaoh, 'I have raised you up for the very purpose of 
showing my power in you, so that my name may be proclaimed in all the earth.' 
So then he has mercy on whomsoever he chooses, and he hardens the heart 
of whomsoever he chooses”. So God allows Pharaoh to be wicked. It is not that 
God simply could not stop Pharaoh being wicked, as some might argue. God 
chose Pharaoh's wickedness for a purpose. But do you notice how that purpose 
has everything to do with God and nothing to do with the Hebrews oppressed 
by Pharaoh? He doesn't raise Pharaoh up as a sort of way of shifting the 
Hebrews along on their life journey – oh, those silly Hebrews, they need a jolt to 
get their lives back on track so they can receive Covenant promises. No, He 
raises Pharaoh up so that by His mercy He might protect the Hebrews – and so 
have His power shown to the world, so the world might proclaim His name. 

    



   To take another example of this, let's look at Psalm 23 briefly. This is a 
greatly comforting Psalm – David pours out his need to God. But look at verse 
3. God is David's shepherd, and provides for David, restores David to full 
strength. Why? “He leads me in paths of righteousness for his name's sake”. 
Now, of course God does it because He loves David; of course David finds that 
satisfying and joyous. But David does not say that he, the wretched human 
being who had Abner killed, is the cause of God's provision; he says that God 
does it for God's own name, because provision and goodness are natural to 
God. 

    
   Now you might think this is a cold God. You might say it is unfair that He 

selects some people apparently randomly and leaves other to wallow in their 
sin. “But”, Paul demands in 9.20, “who indeed are you, a human being, to argue 
with God?”. He is the Potter, after all. To look at this injustice of God in another 
way, let me quote Portia again: 

   Though justice be thy plea, consider this, 
   That, in the course of justice, none of us 
   Should see salvation. 
   When we worry about God's will like this, when we are alienated 

because in the first case salvation is about His glory, not ours, we forget that 
salient fact: it glorifies Him because mercy is beautiful. If we demand justice 
from Him, it will go hard for us. 

    
   You may wonder why, in a talk about evangelism, I've spent so long 

talking about the purpose of salvation. It is because I want us to be clear not 
just why we do evangelism, but why we don't do evangelism. I think there is a 
great danger in seeing evangelism as a way of improving human happiness. 
We think – rightly – that it is horrifying to consider people suffering eternal 
torment. We may think it fair – if we don't think it fair, we don't understand the 
true holiness of God – but we don't like it. But that mindset can rapidly become 
chiefly about the people suffering and not about the God who is offended by 
their sin. We don't want people we love to burn in a filthy nasty hell, we want 
them eating grapes with us in heaven. So perhaps we need to do things to 
activate the mechanism by which God is placated. And isn't it so lovely being a 
Christian, too – we have a Father who loves us and looks after us, we have 
Christian friends who support us and help us enjoy our Christian lives. Look at 
all the good things you get from being a Christian. So we often evangelize for 
that reason. I can say this because this has been true of me. I know what 
happens. We model our evangelism towards convincing people it would be 
good for them to be Christians. We get discouraged when it turns out most 
people don't want to be Christians, not because they've never heard the Gospel 
and we just need to explain it to them, but because even if they do know the 
Gospel...they love being sinners. They want to be in control. So we get 
discouraged. Sometimes we stop evangelizing altogether then. Or maybe we 
keep going – because even though they're wicked people, we love them, and 
we know God loves them, and we want to see them saved. 

    
   Every single statement in that description of evangelism is about the 

needs and wants of humans. Do you identify yourself with feeling like that 
sometimes? I certainly do. But the Psalmist says (8.1): 

   “O LORD, our Sovereign,  
   how majestic is your name in all the earth! 
   You have set your glory above the heavens” 
   It's not about us. The Psalmist might thank God for saving the Hebrews, 

but he doesn't pretend it's about the Hebrews. He knows it is about God's 
majesty. As Paul says elsewhere, “He [Christ] is the image of the invisible God, 
the firstborn of all creation . . . all things have been created through him and for 
him.” (Colossians 1.15f). Creation exists for Christ. Any evangelism that makes 
Christ a means and not an ends is not Biblical evangelism. 

    



   So we have seen that Paul is concerned with explaining God's will in 
salvation, and how it glorifies Him. In our passage, Paul makes clear that the 
Lord hears anyone who calls to Him. Now, it follows that this too will be, 
primarily, about the glory of God. Of course, we are allowed to rejoice in the 
byproduct – that is, our salvation – but the subtext to Paul's words is that when 
God hears the broken calling to Him, He is glorified by that action. So what 
does Paul say next? Remember, he says this all in the context that, despite his 
own evangelism to the Jews, they had still rejected God, because God chooses 
who He will save, and He had hardened the Jews. 

    
   Paul says “But how are they to call on one in whom they have not 

believed? And how are they to believe in one of whom they have never heard? 
And how are they to hear without someone to proclaim him? And how are they 
to proclaim him unless they are sent?”. These are obviously rhetorical 
questions. No-one can call on the Lord unless they believe in him; they cannot 
believe if they have not heard of Him; they cannot hear unless God is 
proclaimed to them; and He cannot be proclaimed unless people are sent to do 
so. Do you notice, by the way, that the proclaimers are not proclaiming “His 
salvation” - they are proclaiming “Him”. The proclamation is not about the 
salvation of people, though implicitly it involves it. The proclamation is ABOUT 
GOD. Also, notice how calling on God is dependant on believing in Him, just as 
that belief is dependant on proclamation of Him. So, before you can call on God 
for salvation, you have to believe in Him. That means not just believing a God 
exists, but believing in the Christian God.  

    
   The Christian God is, above all other things, a God of righteousness. 

When Hebrews compares Melchizedek to Jesus, the writer points out that 
Melchizedek means King of Righteousness. Melchizedek echoes Jesus, 
because they are both Kings of Righteousness. When Paul talks in Romans 
2.15 about Gentiles fulfilling the Law without knowing the Law, he is making the 
point that God's nature – that of righteousness – is inscribed on Creation. Our 
own deepest instincts call for justice. The gospel, Paul says, is righteousness 
unto salvation. Righteousness precedes and encompasses salvation. 

    
   So before you can call on God for salvation, you have to believe in His 

righteousness. Before you ask Him to have mercy, you have to know about His 
justice. How else would you know you needed mercy? So what is Paul saying 
is the proclamation that leads to belief? If it were chiefly about what God does 
for the hearer – salvation – then proclamation would be primarily about the fact 
God can give us something and we need to call on Him for that something. But 
if proclamation is about the nature of God so we might believe in Him, it's the 
whole package, especially to do with His righteousness. It's not just the mercy – 
in fact it's not even first and foremost the mercy, because how can you have 
mercy except in the context of justice? So-called mercy outside of a just system 
is truly arbitrary; a mad ruler who executes some and pardons some for no 
rational reason has no claim to being truly merciful, because his judgements 
are not executed in a framework of justice. God is right to judge all guilty – He 
is just, which means His mercy is true mercy. 

    
   Now you may well wonder whether we can be sure what exactly 

constitutes the proclamation Paul is talking about. Very well, it involves God's 
justice and God's mercy. But in what way? Well, Paul gives a demonstration, in 
Acts 17, at the Areopagus, as he publicly proclaims God. He starts by 
observing that the Greeks have groped towards God, set up altars to many 
gods so as to find the truth, but they have not realized that God doesn't need 
their efforts. God is absolutely in control, and His will is that people search for 
Him. He has overlooked our times of ignorance and idol-worshipping...but “now 
he commands all people everywhere to repent, because he has fixed a day on 
which he will have the world judged in righteousness by a man whom he has 
appointed, and of this he has given assurance to all by raising him from the 



dead.” (Acts 17.30f). 
    
   Paul's proclamation in Athens focusses on the sovereignty of God over 

Creation, on people's duty to search for Him and their failure to find Him due to 
their worship of idols. Now God calls us to repent because His judgement is 
nigh, and Jesus will sit as Judge. Now, Paul does not even explicitly mention 
salvation – though Christ's role as judge implies it to those of us who know 
about Jesus. He goes to publicly proclaim God, and his talk is all of God's 
righteousness and God's power and our duty to worship him. This is the 
proclamation that leads to belief, and it is that belief which leads us to call for 
mercy, and thus leads to our salvation. So it isn't just one isolated moment in 
Scripture that says the the chief aim of the Christian proclamation is the glory of 
God, and that the core of the Christian proclamation is the righteousness and 
holiness of God. It's a pattern, echoed in many other places. 

    
   Let me also observe here something about conversion. I bring this up 

because I've just been talking about the proclamation that leads to belief. That 
proclamation centres on the beauty of God and His worthiness of worship. This 
will take different forms; some people will hear that message very directly, 
whilst others will see that they are broken through the love of their Christian 
friends, and so on. Genuine conversions happen based on a genuine 
appreciation that there is something massive and beyond total comprehension 
going on in the universe, and that there is a need to respond. I have had the 
privilege of witnessing dozens of conversions. In all these cases, these 
conversions are dramatic events of one sort or another. I do not mean every 
convert acts dramatically, or writes eloquent prose about the matter. I mean 
that every convert is changed in a qualitative manner by the experience. 
Obviously, a conversion can be at the en of a long journey seeking God. One 
should not expect every person to switch from arch-rebel to saint in moments. 
But when the moment comes, conversion is not about dipping a toe into the 
baptismal pool. You can't paddle in conversion. You have to be drowned, have 
your old man drowned, to see the new man rise. 

    
   So far I seem to have gone about this the wrong way – rather than 

demonstrating the Biblical rationale for evangelism, I've discussed the Biblical 
content of evangelism, and its effect. But I don't think until we really appreciate 
the content of our proclamation that we can even approach the reason why we 
must proclaim. So long as we are proclaiming a way for people to get out of 
Hell, we will never have the true reason why we proclaim. If our content uses 
God as a means, then the reason for proclamation is also using Him as a 
means to human happiness. The preacher Paris Reidhead calls this the 
philosophy of humanism. He says that when an atheist believes in humanism, 
they seek human happiness in this life. When a Christian believes in 
humanism, they seek human happiness not just now, but also after death. 

    
   It's interesting, in this connexion, that next in our passage Paul quotes 

Isaiah. God says not all will hear. We proclaim despite being ignored. This isn't 
the only time in Scripture God makes it clear proclamation isn't about success 
with converts. When He calls Jeremiah, Jeremiah protests that he is only a boy, 
and God says “Do not say 'I am only a boy'; for you shall go to all to whom I 
send you, and you shall speak whatever I command you. Do not be afraid of 
them, for I am with you to deliver you, says the LORD.” (Jer 1.7f). Two things 
can be drawn from this – one, God picks who He'll send, it's not about your 
ability. Two, don't be afraid of rejection, just let God tell you what to say and say 
it to the people He wants told. Obviously God isn't promising Jeremiah success 
when he says He will deliver Jeremiah, because Jeremiah wasn't very 
successful. Jerusalem fell, and Jeremiah wept by its ruins. He's saying to 
Jeremiah: go and tell those sinners about my righteousness and my mercy, and 
when they reject you – WHEN – I will deliver you from them. He's not saying it 
for the benefit of Jerusalem, who God knows won't listen. Jeremiah is to say it 



for God's benefit, for God's glory. 
    
   Our proclamation, then, is to glorify God. Indeed our whole faith exists to 

glorify God – as Paul says in Ephesians 1.5-6, God “destined us for adoption as 
his children through Jesus Christ, according to the good pleasure of his will, to 
the praise of his glorious grace that he freely bestowed on us in the Beloved”. 
Our adoption is to the praise of His grace.  

    
   [crescendo] But I believe very often humanism, not God's glory, is the 

basis for evangelism in our British churches. We seek to make God into a rope 
to drag our fellow sinners out of nasty old Hell, and we pay God lip service to 
keep Him happy. We might not admit it, but sometimes we are out to save good 
men from a bad God. But in fact proclamation, as Paul says in verse 17 of our 
text, comes through the word of God, enshrined in the Scriptures, which 
describe a God of glory and righteousness as well as of mercy. And when we 
fully appreciate that righteousness, we understand that even if we were all to 
burn in hell for eternity, we ought still to worship Him, we ought still to proclaim 
His Holy Name. Any attempt to make our salvation the basis of our worship of 
Him, or to bargain with Him, is idolatrous. It makes us the centre of the 
Universe. Do you understand, church, that He is the centre of the Universe? 
That He is our purpose for living? We should feel sorrow for the lost, but we 
should also know that the lost are in open rebellion against our King, as we 
were too before His grace overtook us. The offence of humanity against God is 
so great no effort could overcome it. But we owe God every effort our tired, 
sinful selves can make. He loves us, and He died for us. Does He not deserve 
the worship of those for whom He died? Is not His wisdom magnificent and His 
justice beautiful? Even if He saved no-one from the damnation they deserve, 
He would still be worth every moment of every day of our lives. 

    
   What other reason could you need to proclaim God to His wayward 

children? You already feel pity for them; we must also understand truly how 
deserving God is of worship. Not everyone will evangelize in the same way. 
Some are called to preach, some to teach, some to pray, some to care for 
others. But all these gifts of evangelism exist for the purpose of glorifying God. 
And you know, though this comes close to the humanism I've warned against, I 
think it is natural for us to evangelize. It is good for us. We may not always like 
doing it, but that's because we fear our message will be received badly. But 
when we get lost in worship, when we talk excitedly about God, the very way 
we are built is showing itself. The result of God's sanctifying grace is that we 
become more like we should have been. We become more fully instruments of 
His glory. When we know the heavy burden we are under to proclaim Him, that 
releases us to rejoice in Him through the gifts He gives us. The burden is our 
freedom. It is light, and the yoke easy. Our games becomes glorifying to Him, 
our laughter becomes glorifying to Him, our human loves become glorifying to 
Him. We come to know what we have always known, somewhere deep inside. 

    
   We come to see that those lights on a distant hill are not a heaven that 

saves us from hell, or a heaven that serves our needs, but a heaven comprising 
the very Presence of a Beautiful God. As we become more and more what we 
are meant to be, there will be less and less effort to do things for God, because 
our sanctified nature itself glorifies God. When this happens, we will taste 
heaven in this life. In heaven, you see, we won't be making an effort to praise 
God. We will not make music for Him; how, even there, could we offer Him – He 
who makes all and owns all and destines all – how could we offer Him 
anything? No, as He perfects us in eternity, this fragile, failing flesh will be 
made His music. We will be His music in Heaven. So: “Praise him with 
tambourine and dance; praise him with strings and pipe! Praise the LORD!” 
(Psalm 150.4).  

    
   To God alone be the glory. Amen. 



 


